













Chairman’s Thoughts 



I’m pleased to announce that the ABP National Convention will be held in Dallas, 
Texas. Dallas has been home to our most active chapter and is in the process of 
growing. With the activities that go into a National Convention our aim is to 
reinforce that growth with large scale activism. This year’s convention in Chicago 
was our largest gathering to date, and with increased growth there isn’t any reason 
why the turnout in Dallas won’t be larger. While an official date has yet to be 
made, we’re anticipating holding the event around the same time, early June, late 
May. So mark your calendars and start preparing. 


Joshua Noyer 




Party Leadership: 



Chairman: Joshua Noyer 



Religious Affairs & Eastern Regional Director: B.K. Burton 



Economic Affairs: Justin Stofko 


Public Relations: Evan Tobia 



Northwest Regional Director: Jesse Drummond 



Central Regional Director: Zachery Pierre 



Foreign Outreach: Sean Salas 













Northeast Regional Director: John Mcgough 




Deep South Regional Director: Matthew Hines 



Trans-Mississippi Regional Director: Parker Harrison 



Elections: Cory Faust 


Intelligence: Mitchell Simmons 





New Members for November: 5 
YTD: 82 

Michigan 1 
Maryland 1 
Alabama 1 
Colorado 1 
North Carolina 1 



Things to Think About: 



The liberal state growing out of the tradition of Hobbes and Locke engages in a 
protracted struggle with its own people. It seeks to homogenize their variegated 
traditional cultures and to teach them to calculate instead their own long-term 
self-interest. In place of an organic moral community with its own language of 
good and evil,” one had to learn a new set of democratic values: to be a 
"participant"/'rational "/'secular,” “mobile,” “empathetic,” and “tolerant.” 


As quoted in Ferrara, Christopher A. Liberty, the God That Failed: Policing the 
Sacred and the Myth-Making of the Secular State, from Locke to Obama. New 
York: Angelico Press, 2012. Pp. 589-590 









Upcoming Events: 

Friday 1/24/2020 


March For Life, Washington D.C. 



2020 ABP Nation Convention, Dallas, TX 



Date TBD 













Party Stats: 



Website Hits: 3,221 YTD 29,078 
YouTube: 1,519 (+90) 

Tumblr: 852 (-3) 

Twitter: 720 (+43) 

Facebook: 4,437 (-26) 

Instagram: 1086 (+109) 


Podcast Downloads: 

216 YTD 2,556 

Spotify 

619 

24.22% 

Podbean App 

509 

19.91% 

Chrome 

503 

19.68% 

Apple Podcasts 

224 

8.76% 







Safari 

116 

4.54% 

iTunes 

99 

3.87% 


iHeartRadio 77 3.01% 

TOP 10 EPISODES 


Episode 

Released 

Downloads 

Doctrine of Fascism 

03/28/2019 

95 

Fascist Roundtable VII 

07/17/2019 

84 

Chat it Up! Interview With the Chairman of the ABP 

06/18/2019 

77 

The Estado Novo and Portuguese Corporatism 

06/25/2019 

68 

Antonio De Oliveira Salazar- The Early Years 

07/03/2019 

67 

Fascist Roundtable X: American Fascist Origins, 

Josiah Royce and Douglas MacArthur 

08/04/2019 

66 

Fascist Roundtable IX: The Problem with Capitalism 

07/31/2019 

65 

Fascist Roundtable XIII: Fascism on Race and 

Nationalism According to Gentile 

08/29/2019 

64 

The Philosophical Aspects of Corporatism 

05/21/2019 

64 

Creating ties: A Discussion With Antigua Orden 

06/19/2019 

64 


Dominicana (Old Order) 





Mailbox 





Q. Do you agree with freedom of speech? 

A. Yes, however our conception of it differs from the contemporary ideal. We 
don't view freedom of speech as consisting of the absence of government restraint; 
but in active government involvement to increase the parameters of speech. The 
speech we're capable of formulating is based upon the reality we're able to 
conceive. The ignorant, whether through lack of schooling, environment, etc. has a 
limited ability to express their thoughts through the medium of speech precisely 
because those thoughts are limited in size and scope. Whereas, the individual with 
an expansive reality has a greater range of thought and consequently the ability to 
verbally express himself/herself more expansively. As a people we're more 
infatuated with form than content. The Right to speak freely is held in greater 
esteem than the ability to actually engage in meaningful speech. Our goal is to 


transform people's thoughts on not only this particular issue but others as well, 
giving freedom a more positive connotation. 




The Distinction and Unity of 
the Forms of the Spirit 

By Giovani Gentile 

Pp 43-46 Gentile, Giovanni. The Philosophy of Art. Translated by Giovanni 
Gullace. Ithaca, NY: Cornell Univ. Pr., 1972. 

The problem of art then can be stated and solved only by philosophy. This is not 
so extravagant a claim as it would at first seem if we take philosophy, as it is 
usually taken, to be the topmost story of the edifice which thought relentlessly 










builds and rebuilds, a kind of watchtower from where we can view the horizon 
denied to the tenants of the lower stories. 

But one of the first prejudices, for which philosophy must free us, is that of the 
existence of various stories or departments or chambers in the mansion of the 
spirit, all of them connected with each other and accessible, but each separate and 
distinct and occupying a place of its own. This is a materialistic prejudice; for only 
in the material world can one imagine a multiplicity of things which can be 
separated or joined, but not fused in a fundamental unity immanent in each. Only 
in the material world can one imagine a class of professional philosophers as 
distinguished from other classes of men belonging to other professions; only from 
a materialistic point of view can one distinguish functions, activities or forms of 
spiritual life succeeding one another (in time if not in space) so that the one which 
follows can only be reached through the one which precedes and the preceding can 
never be reached through the one which precedes and the preceding can never be 
found in the following. It is well known that an error of the kind was made by 
Vico, who was an enthusiastic champion of “pure mind,” free of the thought 
embodied by a materializing imagination, and who never tired of warning us 
against the danger of man’s fancy. Owing to this error he conceived of three stages 
of the spirit - sense, imagination, reason - which he regarded as not merely ideal 
buy actually historical, through which civilization successfully passes and repasses. 
Such an error is always possible until we attain the correct concept of spiritual life 
as present and actual life. So long as the life of the spirit is regarded from outside, 
as it always is, except when we consider it in its living activity, it takes on the 
appearance of a totality resulting from the coordination of elements, each of which 
remains distinct from all others. 

But philosophy can only ideally be distinguished within the living unity of the 
spirit. The analysis of this unity, which is a deductive analysis, exhibits types and 
forms of thought which are not philosophy, and leads us to distinguish them from 
philosophical thought. And through this distinction we are enabled to define 
exactly the nature of what is called philosophical thinking. But we come across a 
bit of spirit which is philosophy, and other bits which are art, science, morals, 



religion, and so on. Rather, what we find is always a synthesis, a convergence and 
concurrence of the various forms in an inseparable unity, full, organic, and 
harmonious, which is the spiritual reality. This synthesis is necessary because it is 
intrinsically implied in all the elements that enter into ti, for these elements cannot 
be conceived abstractly, that is , outside the fundamental system of the synthesis. 
Thus, in primis et ante omnia there is the unity, from which the different forms will 
spring. If the fundamental principle of the unity is left in mystery, we may 
describe all the forms one by one: they may be three or four, or, for all I know, five 
or six or a hundred. We may collect all the descriptions we have made, but we 
shall be left face to face with the mystery. We may gaze at the tree and admire the 
fruits that blush among the green foliage; we may even count them: but what can 
we know of them, of their origin and growth, of the life which has gradually 
developed them from one seed through the whole course of the plant’s vegetative 
process? 

The distinction must be made within the synthesis and without losing sight of the 
fundamental principle which unity, whatever may be thought by those who are 
eaten up with the seal of distinction (in our times the prophets of false distinction 
multiply like mushrooms in the fat soil of philosophical journalism, with its quick 
production, and quick return). Without the plant deeply rooted in the soil, from 
which it draws its vital sap, without the living plant and the organic principle of its 
life, there can be no real fruit but only limitations. 

So philosophy is neither the tenant of the top-floor apartment or, perhaps, the left, 
as shallow minds would have it, nor is it the nurse of old age. It was born with 
men, if indeed it was not bom before him, and is the constant inspiration of his 
thoughts and actions, the secret of his innermost life. For, of course, there is the 
philosophy of the philosopher and the philosophy of the common man, the 
philosophy of the adult and the philosophy of the child. 

All this may perhaps seem to contradict the contention in the preceding chapter 
that empiricism is not philosophy. But the contradiction disappears if we 
distinguish between empiricism and the empiricist, between those ideas into which 



men unreflectively allow themselves to be hurried or ensnared, and the spiritual 
life which the same men actually manage to realize. Systems may be false; 
thought is always true; and therefore it grows by bursting its way out through the 
hard rind in which every system tries to confine it. The empiricist does not live on 
his system, but in spite of it. Thus, he contradicts himself. He succeeds in putting 
into many of his particular thoughts and worksds the truth of which he has caught a 
glimpse, which is the life that burns within himself and the power of this thought - 
the life that cannot allow itself to be contracted and compressed within the system. 
If there were no perpetual contrast between thought and thinking, every thought, 
once defined, would become like a stagnant, pestilent pool, where all life would 
sooner or later perish. 

So it is true that every philosopher is always tending to become enchained in the 
plenary of his system; but so long as he lives he has that advantage over his system 
which Plato ascribed in the Phaedrus to the oral discourse over the written. Every 
philosopher is worth more than his philosophy; for, inasmuch as he is a man he has 
within himself something richer and more vital than what is called, because he has 
expressed it, his philosophy. 




Fascism and America 

By Mario Palmieri 


Pp 249-261 Palmieri, M. The Philosophy of Fascism. Chicago: Dante Alighieri 
Society, 1936. 

It always has been commonly held that the foundations of the United States of 
America rests upon the subsoil of individualism, and that if the structure of its 
particular form of democracy should weaken, the very life of the republic would be 
endangered. 

This way of looking superficially into phenomena of such transcendent meaning as 
the rise of a nation, the development of a culture, the evolution of social 
formations, the birth of a new civilization, etc.brings about a distrust for formulae 
and theories bom of a deeper insight into the tme nature of things. 


Were we, in fact, told today that the American nation will go on living, growing, 
evolving, even if its social structure and its political organization followed no 
longer the pattern of democracy, or if its philosophy of rugged individualism 
should give place to a new philosophy of life more in tune with the spirit of the 
times, we would probably deride the suggestion as utterly ridiculous and senseless. 

And yet, it remains nevertheless an uncontested truth that the Idea of a nation - 
what constitutes its essence, what represents it in that realm where appearance 
fades and reality only reigns supreme - that intangible spirit giving life, unity, and 
meaning to the otherwise chaotic and meaningless expression of activity of a 
people, is not and cannot be contingent upon the concourse of outward 
circumstances, but must needs enjoy an existence of its own, timeless and absolute. 

If the American nation is truly a nation at all: that is, if the amalgam of races which 
have gone into the make-up of its population is to be unified into a living unity 
with one purpose, one ideal, one duty; if the land on which this population is bom 
and develops has a soul of its own which can germinate through the souls of the 
individual beings conferring upon them those intangible characteristics which are 
the national traits; if finally, the role that the American nation is to play is a role of 
world-wide significance, then there is no doubt that the American nation will live 
through the ages regardless of the rise and fall of Fascism, Individualism, 
Democracy, Liberalism, etc. 

But if the American nation is only the shadow of an empty shell, a form without 
substance, maintained upright by external proppings and paraphernalia, then it is 
also true that the fall of one of these proppings, the defection of one element of that 
paraphernalia, would be enough to involve the collapse of the nation as a whole 
and its return to a state of indistinct chaos. 

Before being terrorized thus by the changes involved into the acceptance of the 
principles of Fascism, let us get rid of our baseless fear, because it might even 
happen that Fascism - as a philosophy and a way of life - may be the only remedy 
for our apparently incurable ills and evils. 



If we want to be true to ourselves we must begin to confess that in those things 
which form the true core of Fascism we are sorely deficient and direly in need. 

We are in need, in other words, of unselfish love, respect for other beings, 
consideration for poverty, recognition of authority, admiration for old age, 
attachment to the hearth, love for the soil, passion for art, devotion to ideals, 
sacrifices for the common weal: of all things, finally, which are bom of the Soul 
and Partake of the Spirit. 

Fascism - in its purest and truest expression - is nothing more than what we have 
not and what, instead, we should have with us and within us if we want to retain 
any aspiration of a tmly civilized nation. 

To merge our triumphant individualism in the flood of the great stream of the 
energies of countless beings, to become part of a great whole, to forsake the claims 
of our little ego for the larger claims of mankind, to work not for ourselves alone 
but for our brethren as well, to realize that we are but small units of a thing greater 
than ourselves - the nation of which we are part, to have a sense of the littleness of 
our role and the greatness of the role which the nation is called to play on the stage 
of life, to acknowledge, finally, that one invisible tie binds together the destinies of 
all men, such is Fascism, or, at any rate, such are the elements of Fascism which 
can become part of our life. 

America can have no use for the local, transient aspects and outward forms of 
Fascism peculiar to the land and of the times in which it had its birth: forms and 
aspects devoid of universal application and belittling the tme spirit of Fascism. 

There is not, and there cannot be, any place in America for dictatorship, 
regimentation, militarism, etc., if the country has to retain through the ages its 
mission among the nations of the world. 


And how truly symbolic is this mission indeed! 



Was America not chosen by destiny to become the stage for the last act of the 
everlasting drama enacted by the common man for the assertion of his rights and 
the practice of his liberties? 

Was America not chosen by destiny to be the great field of unbound opportunities 
for a freer, a better, a fuller life of the common man? 

Was America not chosen by destiny to see the triumph, and be the prize, of the 
common man’s struggle for self-expression, for power, for wealth? 

When the common man, who had finally broken the yoke of despotism, tyranny 
and feudalism only a few centuries before, came to the shores of America, a dream 
took shape within the deepest recesses of his consciousness: the dream of realizing 
for once on this earth a blessed state of society in which the rights won at the price 
of so much suffering, martyrdom and death; the liberties wrested from his masters 
after such a bloody struggle, were to make of his life, of the life of the masses, a 
not too heavy burden to bear. 

To this effect, and for this purpose only, was the Declaration of Independence 
drafted, the Constitution promulgated, Democracy established, Individualism 
asserted, Liberalism practiced, Freedom defended, Property worshipped. 

Alas, to what piteous, mean, corrupted, perverted end have all his efforts for a 
freer, a better, a fuller life led the common man? 

Was America not chosen by destiny to see the triumph, and be the prize, of the 
common man’s struggle for self-expression, for power, for wealth? 

When the common man, who had finally broken the yoke of despotism, tyranny 
and feudalism only a few centuries before, came to the shores of America, a dream 
took shape within the deepest recesses of his consciousness: the dream of realizing 
for once on this earth a blessed state of society in which the rights won at the price 



of so much suffering, martyrdom and death; the liberties wrested from his masters 
after such a bloody struggle, were to make of his life, of the life of the masses, a 
not too heavy burden to bear. 

To this effect, and for this purpose only, was the Declaration of Independence 
drafted, the Constitution promulgated, Democracy established, Individualism 
asserted, Liberalism practiced, Freedom defended, Property worshipped. 

Alas, to what piteous, mean, corrupted, perverted end have all his efforts for a 
freer, a better, a fuller life led the common man! 

Capitalism in its most hideous form ruling the economic life of the nation; industry 
serving the machine, not man; great corporations enthroned at the top of the social 
structure gulping all products of the land, all fruits of labor; a few favored 
individuals enjoying all rights, all liberties, all privileges; the masses deprived of 
the right to work, the right to bread, the right to life; a judiciary system become the 
protector of vested interests; a political system becomes a mockery and a parody of 
true democracy; the practice of Individualism degenerated into a shameless 
struggle for power, for wealth, for prestige; selfishness rampant, destroying all 
social ties; lust rampant, destroying all life of the spirit. 

Truly, to what piteous, mean, corrupted, perverted end have all his efforts for a 
freer, a better, a fuller life led the common man! What a complete repudiation of 
America’s mission! 

It will be no wonder, then, that the common man will awaken finally to the 
realization that all his liberties avail him nothing, that his rights are trampled upon, 
denied, destroyed, and that to assert them, to realize America’s mission in the 
world, there is one way and one way only; compel wealthy and poor, powerful and 
weak, governors and governed, to surrender their liberties for the common good, 
for social security, for the protection of old age, for assistance in the rearing of the 
family, for the right to toil at the work one enjoys, for the opportunity, finally, to 
lead the life of a true human being, the opportunity to create through personal 



effort; because only in the act of creation does man find happiness on this earth, 
and only through personal contribution to the world’s progress can the individual 
ever hope to be an integral and necessary part of this otherwise utterly strange and 
decidedly hostile and unintelligible world. 

The time is not far distant when the common man will ask himself of what avail 
are to him his liberties if they cannot protect him against exploitation, injustice, 
sickness and death. Would it not be better for him, is it not imperative for him, that 
he entrust them to the care of a regime which will protect him and his family, give 
him back his dignity as a human being, and make of him a necessary part of human 
society and an integral cell of the moral universe? 

A regime, of course, which is only a system of violence, of despotism, of tyranny 
and force, cannot accomplish, and could never accomplish, such a task. 

But these aspects of Fascism are only the transient aspects which accompany it in 
its first appearance as a political system bidding for recognition, affirmation and 
power. 

There is instead the profound, significant, timeless aspect of Fascism as a way of 
life, and this aspect America cannot ignore as easily as some people may wish it 
could. 

“Fascism considered as idea, doctrine and philosophy is universal; if it is Italian in 
its particular institutions, it is universal in its spirit.” 

These words of the father of Fascism are confirmation of its dual aspect: the 
orthodox of tyrannical slavery of bodies and souls of men and the esoteric one of a 
true philosophy and way of life. 

It is under this second aspect that Fascism delivers its message of the type of life 
that must be lived, if the western world is not to end in utter ruin. This message of 
Fascism is truly a call to a new life; a call to discard the anachronistic, 



individualistic purposes for those forms of endeavor which are more in tune with 
the needs of human life, more in harmony with the spirit of the times. 

It is under this form, and only under this form, that Fascism must be thought of as a 
challenge to America. And a defying challenge it is, whether we choose to admit it 
or not, and whether we attempt to suppress it or not. 

But the question may be asked: “Is not our rugged individualism mainly 
responsible for our spectacular material achievements? No other people, in fact, 
has ever accomplished as much as we have in such a short length of time. . . .” 

A new land, a whole continent, was offered to us to quench our indomitable thirst 
for life, for more life. We readily, greedily, took possession of it. We engaged in a 
desperate struggle against the hostile forces set athwart our path. We have finally 
conquered the earth beneath, the skies above; the elements all have been made our 
servants; a virgin and savage land we have transformed into a blossoming garden; 
through vast deserts we have laid a network of iron rails which hold them 
subjugated forever; over green pastures we have raised those mighty symphonies 
of steel and stone which we call our cities; we have set the whole land throbbing 
with intensive agriculture, with industry, with commerce; a magnificent and 
powerful empire we have called finally into being, an empire which is both the root 
and the flower of our rugged individualism. . . . What else could we have done to 
make our material triumph still greater, still more complete? 

Clearly, it is not material achievements that are wanting, it is not the vision of the 
cities we have built, the rivers we have harnessed, the deserts we have peopled, the 
monuments we have raised, that can belittle our faith in ourselves and in our 
present philosophy of life. 

Something more is needed, something of an entirely different order than a triumph 
over the world of nature, something which has to do with our social world, with the 
world of our fellow men. 



To survey this world in its present, tragically miserable state, to witness the 
ruthless stamping out of all possibilities of a satisfactory life of the majority of our 
fellow beings, to see the chasm created between those who have and those who 
have not, a chasm growing always wider and deeper, and darker, to see the gospel 
of communism make such inroads into the very heart of the most naturally 
endowed country in the world, means the loss of that faith which only a short while 
ago seemed to us so everlasting and invincible. 

To think of the work that has been done, the struggle which made it possible and, 
at the same time, of the havoc which it has wrought in other people’s lives, leaves 
us bewildered before our own creations and forced to ask sadly of ourselves: “Cui 
Bono? What for? Are our gains worth the evil we have spread, the unhappiness we 
have created, the suffering we have caused?” 

What is to be done, then? 

Clearly, it is something more than mere academic words that we need to bring us 
out of this unsatisfactory state of living. We need Action. We need an entirely new, 
a much more adequate philosophy of life. 

We had dedicated ourselves to the worship of individualism, we had made a 
religion of it, had almost created a god out of its magic power, and lo, the idol of 
clay has fallen from its high pedestal and lies now at our feet, and we are utterly 
bewildered and lost. No outlet is left now to us for the expression of our inner 
powers, used once to their utmost to further our material welfare. 

We must find, therefore, not only a new meaning for life, but a purpose must be 
restored to our efforts; we must, in other words, discover anew the relationship 
Man-God-Universe, because we have lost our faith in all we once believed and we 
have no support left for the life of the spirit. This is indeed a crucial time, a critical 
moment marking a turning point in the history of the western world. All idols 
destroyed, all beliefs dissolved, all ideals denied, all authorities derided, we stand 
free of any constraint on our inner life. 



Shall we drift hopelessly into an intellectual, moral and spiritual anarchy leading to 
that final bankruptcy of our civilization anticipated by Spengler, or will we raise on 
the deserted altars other idols and worship thus other fallacies; fashion for 
ourselves new rules of conduct at each new gospel of science, rules which we shall 
repudiate again tomorrow when we shall find them unable to lead us toward the 
good life. Or shall we go along living blindly as we are living today, relying on our 
instincts, our passions, our emotions, when they are driving us toward utter ruin? 

Why shall we take any further interest in life when its highest goal: the life of the 
spirit, is becoming more and more devoid of any meaning, any value? 

Are our skyscrapers and our highways, our bridges and our industrial plants, our 
automobiles and our other machines, all the fruits of our labors, in short, which are 
poisoning our very life, or, at least, the lives of twenty millions of our brethren, 
worth more than a single human life? 

What is to be done, then? 

This we do not know, but what we do know is that we must find a way out of our 
tragic plight, that we must drink at a new spring of life’s force, that we must vivify, 
transform and spiritualize our dead forms of life if we want to stave off decay. 

But it is not only life and more life that matters. What matters is the right conduct 
of life. What matters is the knowledge of our supreme good and how to realize the 
good life. What matters is the restoration of our faith in God and the Soul and the 
fellowship of Man, the supremacy of ideals and the worth of martyrdom, the 
beauty of heroism and the redemption of sacrifice, the significance of living and 
the sacredness of death. This is what matters and what has to be taught to us anew. 

But to whom shall we appeal for help? 


Who will show us the way? 



These questions, clamoring for an answer, bring us back to the consideration that 
an inner necessity must inevitably determine the whole course of human history; 
that the birth and growth of Fascism, coming as it does at this particular time of 
stress and strain for western civilization, must be considered, therefore, as a 
phenomenon of the highest importance for the destiny of mankind. 

Because Fascism, in its esoteric aspect, answers a dire need of mankind: the need 
of starting a new life if salvation is to be found and can be found at all. We must 
never forget that salvation depends not upon a transformation of the social 
structure of from a modification of political systems, or from improvements of the 
economic factors, but from A RADICAL CHANGE OF OUR WHOLE 
OUTLOOK ON LIFE. 

All our attempts to build up a new national economy are bound to end in miserable 
failure if they are not leavened by a revived spiritual outlook of the problems 
which beset humanity, as the economical aspects of these problems are ultimately 
dependent upon the moral ones; are determined by the way which we solve the 
age-old struggle between our selfish aims and the claims of our fellow beings and 
mankind as a whole. 

Such a struggle goes on eternally in the heart of man, but in those dark periods of 
history characterized by the triumph of individualism it can hardly be called a 
struggle at all; its outcome being already fore-ordained by the assumptions on 
which that negative, disintegrating, anti-social philosophy of life is based. 

The birth of Fascism could not but intensify their struggle and bring it, for good or 
bad, to that fatal climax when each individual is faced squarely by the issue 
whether he chooses to be a truly social being or not, and whether, therefore, he 
truly deserves the name of man. 

We have made of our individual life an end to itself. Let us, from now on, make of 
it a means to a greater end - the building up of our national life, the building up of 



our brethren’s life. But we have also made of the masses of anonymous, 
un-articulated beings our “idola fori;” let us, from now on, recognize the worth of 
the elite of the Spirit, let us acknowledge the need of the aristocracy of the Mind in 
our midst, let us confess that “Universal History, the history of what man has 
accomplished in this world, is, at bottom, the History of the Great Men who have 
worked here.” Let us, from now on, give back to our leaders the right and the 
possibility of leadership, resting satisfied with the role which Nature has assigned 
to us. We have enthroned Liberty in the market-place and denied it to our inner 
nature; let us, from now on restore Liberty to what it rightly belongs: to the Spirit 
of Man; let us think of our duties as moral beings, let us recognize our obligations 
as social beings, let us allow, in other words, to the Spirit within, freedom to shape 
the course of our life for the furtherance of higher aims than the satisfaction of 
senses. 

And if to accomplish such purpose we must avail ourselves of the principles of 
Fascism, what of it? Fascism, with its call of duty to our country, to sacrifice for 
our fellow beings, to national brotherhood, to belief in God and the human soul, 
may appear to us as delivering a message at the same time too spiritual and too 
authoritative to be in tune with our true nature. 

But let us remember that nothing great was ever accomplished by the cold, 
dispassionate calculations of the mind. Only a frenzy of the Spirit can arouse the 
souls of men from their lethargic slumber and unleash the daemonic forces which 
can transform and vivify the life of mankind. 




Liberal Democracy the 
Reformist Enemy 

By Sean Salas 

The whole structure of liberal democracy must go if we wish to make a permanent 
positive change within the nation. Let’s assume that we have an objectively perfect 
president who was ideal for the nation. What about the House and the Senate, they 
will be far from perfect, being bought by moneyed interests with goals that will 
conflict with our hypothetical perfect president, preventing him from 
accomplishing anything of significant value. I’m going to throw a bone and we can 
assume the house and senate are objectively perfect for the duration of the 
objectively perfect presidency. Assuming the objectively perfect president serves 
two terms, what then, What will the next president do? Everyone should be 
reasonably content and happy with our objectively perfect president who served for 
8 years. However, the next president will undoubtedly be far from perfect doing 
policies that will contradict the former president’s policies and ruin the 
continuation.This scenario only highlights the reformist problem of liberal 



democracy, it is only meant to temporarily appease, but is incapable of 
accomplishing long term solutions. Let’s go back to those who still believe that the 
American foundation was ideal; despite the obvious influences of Lockean 
Liberalism such constitutionalists are people who have a romantic view of the 
American Revolution[3], These people will argue that the American system of 
liberal democracy was perfect and its subsequent decline only resulted because it 
was “subverted” and “corrupted”, they will make any excuse for this, claiming it 
was foreign influence or the opposing party of the respective time. The reality is 
that Liberal Democracy was designed to be relative and reformed, if this was not 
the case, the Constitution, which its defenders claim to be perfect by design, would 
in fact not be designed to be amended and changed multiple times, using relative 
language that got us to this point of degeneration. I will insert this long quote from 
James Strachey Barnes’ Interview with Benito Mussolini to support my claim that 
no constitution is perfect or infallible, if the constitution is bad, it must be scrapped 
and replaced: 

BM:“So, to sum up, we can confidently say: ‘good’ and ‘bad’ are epithets 
applicable to conditions, especially to conditions of the spirit (the mind). 
Knowledge of good and bad is universal. Otherwise there could be no 
progress except casually, as the result of conflict in which the bad has as 
likely a chance of triumphing as the good. Belief in the inevitability of 
progress towards better conditions is misplaced optimism. We hold fast to 
this truth and we seek to create an aristocracy in the true sense of the word 
(the rule of the best available) to guide us towards the good. No aristocracy is 
infallible, but it is indispensable. The fascist constitution is based on that 
principle. It is no more than a piece of machinery. If it fails we will scrap it 
and make another. There is no perfect constitution any more than a perfect 
aeroplane. But one aeroplane can be said to be better than another in so far as 
it better fulfils its purpose. And the purpose of Fascism is plain: to make the 
world a better place to live in and man a nobler citizen. Church and State, 
each in its own sphere, have the same aim: the service of God. That is what 
we mean, in simple language, by the Ethical State. The Authoritative State 
follows as a logical consequence; and the Corporative State is an excellent 



means devised to evolve the best possible Authoritative State, in which 
collective interests may be safeguarded and in which every man may, at the 
same time, be bom carrying in his knapsack a marshal’s baton of authority 
and responsibility, which, together with Christian charity and the principle of 
equality before the law, is the foundation and perhaps also the limit of a good 
democracy. Can you inform your countrymen of that?”[4] 

In conclusion, if we wish to accomplish a real change for America, we must get rid 
of Liberal Democracy. Let me make this clear, we are in a stmggle against 
democracy for our survival. Fascism is what we need to place after liberal 
democracy is gone. 
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Nations are What Their Deeds 
are 

By Georg Wilhelm Friedrich Hegel 

Pp. 73-76 Hegel, Georg Wilhelm Friedrich. Philosophy of History. Translated by 
John Sibree. New York: Colonial Press, 1900. 

The very essence of Spirit is activity; it realizes its potentiality—makes itself its 
own deed, its own work—and thus it becomes an object to itself; contemplates 
itself as an objective existence. Thus is it with the Spirit of a people: it is a Spirit 
having strictly denned characteristics, which erects itself into an objective world, 







that exists and persists in a particular religious form of worship, customs, 
constitution, and political laws—in the whole complex of its institutions—in the 
events and transactions that make up its history. That is its work — that is what 
this particular Nation is. Nations are what their deeds are. Every Englishman will 
say: We are the men who navigate the ocean, and have the commerce of the world 
; to whom the East Indies belong and their riches; who have a parliament, juries, 
etc.—The relation of the individual to that Spirit is that he appropriates to himself 
this substantial existence ; that it becomes his character and capability, enabling 
him to have a definite place in the world—to be something. For he finds the being 
of the people to which he belongs an al- ready established, firm world—objectively 
present to him—with which he has to incorporate himself. In this its work, 
therefore A —its world—the Spirit of the people enjoys its existence and finds its 
satisfaction.—A Nation is moral—virtuous—vigorous—while it is engaged in 
realizing its grand objects, and defends its work against external violence during 
the process of giving to its purposes an objective existence. The contradiction 
between its potential, subjective being—its inner aim and life—and its actual being 
is removed ; it has attained full reality, has itself objectively present to it. But this 
having been attained, the activity displayed by the Spirit of the people in question 
is no longer needed ; it has its desire. The Nation can still accomplish much in war 
and peace at home and abroad ; but the living substantial soul itself may be said to 
have ceased its activity. The essential, supreme interest has consequently vanished 
from its life, for interest is present only where there is opposition. The nation lives 
the same kind of life as the individual when passing from maturity to old age—in 
the enjoyment of itself—in the satisfaction of being exactly what it desired and was 
able to attain. Although its imagination might have transcended that limit, it 
nevertheless abandoned any such aspirations as objects of actual endeavor, if the 
real world was less than favorable to their attainment—and re- stricted its aim by 
the conditions thus imposed. This mere customary life (the watch wound up and 
going on of itself) is that which brings on natural death. Custom is activity without 
opposition, for which there remains only a formal duration ; in which the fulness 
and zest that originally characterized the aim of life are out of the question—a 
merely external sensuous existence which has ceased to throw itself 
enthusiastically into its object. Thus perish individuals, thus perish peoples by a 



natural death; and though the latter may continue in being, it is an existence 
without intellect or vitality; having no need of its institutions, because the need for 
them is satisfied—a political nullity and tedium. In order that a truly universal 
interest may arise, the Spirit of a People must advance to the adoption of some new 
purpose; but whence can this new purpose originate? It would be a higher, more 
comprehensive conception of itself—a transcending of its principle—but this very 
act would involve a principle of a new order, a new National Spirit. 

Such a new principle does in fact enter into the Spirit of a people that has arrived at 
full development and self-realization; it dies not a simply natural death—for it is 
not a mere single individual, but a spiritual, generic life; in its case natural death 
appears to imply destruction through its own agency. The reason of this difference 
from the single natural individual, is that the Spirit of a people exists as a genus, 
and consequently carries within it its own negation, in the very generality which 
characterizes it. A people can only die a violent death when it has become naturally 
dead in itself, as, e.g., the German Imperial Cities, the German Imperial 
Constitution. 

It is not of the nature of the all-pervading Spirit to die this merely natural death; it 
does not simply sink into the senile life of mere custom, but—as being a National 
Spirit belonging to Universal History—attains to the consciousness of what its 
work is; it attains to a conception of itself. In fact it is world-historical only in so 
far as a universal principle has lain; in its fundamental element—in its grand aim: 
only so far is the work which such a spirit produces, a moral, political or¬ 
ganization. If it be mere desires that impel nations to activity, such deeds pass over 
without leaving a trace; or their traces are only ruin and destruction. Thus, it was 
first Chronos — Time—that ruled; the Golden Age, without moral products; and 
what was produced—the offspring of that Chronos—was devoured by it. It was 
Jupiter—from whose head Minerva sprang, and to whose circle of divinities belong 
Apollo and the Muses—that first put a constraint upon Time, and set a bound to its 
principle of decadence. He is the Political god, who produced a moral work—the 
State. 




